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'It's	a	whole	other	world':	
religious	pilgrims	venture	
deep	into	Alaska	forest	
Pilgrims	from	as	far	as	Russia	descend	up	the	small	town	of	Ko-
diak	to	honor	a	Russian	Orthodox	saint	who	lived	and	died	in	the	
archipelago	centuries	ago						
				Celeste	Englehardt	has	traveled	all	over	the	world	to	
pray.	
					A	Russian	Orthodox	
Christian	from	Washington,	
DC’s	Virginia	suburbs,	En-
glehardt’s	faith	has	taken	
her	to	Jerusalem,	Ukraine,	
Moldova	–	even	to	the	ruins	
of	ancient	Orthodox	
monasteries	in	Ireland.	And	
now	an	island	in	Alaska’s	
Kodiak	Archipelago	is	
among	the	holy	sites	she	
has	visited.	
					“Sometimes	you	can’t	
describe	things,”	Engle-
hardt	said,	sitting	on	a	
beached	log	on	Spruce	Is-
land	in	the	Gulf	of	Alaska,	choking	back	tears.	“Because	
you	feel	it	in	your	heart	and	your	soul,	and	there’s	a	
peace.	There’s	a	peace	beyond	understanding.”	
					In	August,	Englehardt	was	one	of	some	200	pilgrims	
who	descended	upon	the	Alaskan	Sishing	town	of	Kodiak	
to	honor	a	Russian	Orthodox	saint	who	lived	and	died	in	
the	archipelago	centuries	ago.	

					Indigenous	Alutiiq	people	have	been	making	the	jour-
ney	across	this	short	stretch	of	the	Gulf	of	Alaska	to	
Spruce	Island	for	centuries,	and	pilgrims	come	here	year	
round.	But	the	August	pilgrimage	has	come	to	draw	large	
international	crowds	–	including	a	growing	number	of	
Russians	–	since	Father	Herman	became	North	America’s	
Sirst	canonized	Orthodox	saint	45	years	ago.	
					On	a	foggy	morning,	the	pilgrims	gathered	at	Kodiak’s	
harbor	to	board	a	mismatched	collection	of	boats	to	make	
the	journey	to	where	Father	Herman	lived.	
					Local	Sishermen	volunteer	their	vessels	and	time	for	

transport.	Powering	past	patch-
es	of	dark	green	kelp	and	the	
occasional	orange	jellySish	
standing	out	against	the	dark	
blue	water,	towering	spruce	
trees	and	rocky	cliffs	begin	to	
emerge	out	of	the	fog.	A	small,	
golden	dome	is	visible	through	
the	trees.	
					“When	you	enter	the	forest	
and	go	to	the	church,	it’s	like	a	
whole	other	world,”	said	Ted	
Panamarioff,	a	Kodiak	resident	
and	pilgrim.	“You	can’t	see	the	
world	outside	it,	because	it’s	in	
the	middle	of	an	old	growth	for-

est.	Being	alone	in	the	middle	of	it	with	your	thoughts	
and	your	experience,	you	become	one	with	it.”	
					Walking	along	a	moss-paved	pathway	in	a	line,	the	pil-
grims	made	their	way	past	towering	trees,	several	laden	
with	worn	Orthodox	icons.	They	passed	the	graves	of	
Russian	priests	who	became	stranded	in	Alaska	after	the	
1917	Bolshevik	revolution	in	Russia.	The	air	is	cool,	still,	
and	silent.	
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					“It’s	almost	thundering	quiet	in	there,	and	you	can	ex-
perience	what	Saint	Herman	lived	in,”	Panamarioff	
added.	“You	feel	that	there	is	something	bigger	than	you.”	
It’s	called	Monk’s	Lagoon	–	the	spot	on	Spruce	Island	
where	Saint	Herman	of	Alaska	spent	his	Sinal	days	before	
his	death	in	1836.	
					“We’ve	been	coming	here	long	before	he	was	a	saint,”	
said	Panamarioff,	who	is	an	Alaska	native	from	the	near-
by	village	of	Ouzinkie.	“People	from	Ouzinkie	came	here	
–	took	care	of	the	priests	that	lived	down	here	in	the	
summers.”	
					Russian	fur	traders	Sirst	arrived	in	the	Kodiak	Ar-
chipelago	in	the	mid-1700s	and	were	quick	to	exploit	
and	abuse	the	indigenous	Alutiiqs.	Russian	Orthodox	
missionaries	soon	followed,	and	when	Father	Herman	–	
who	Alaska	natives	call	“Apa	Herman”	–	arrived,	he	be-
came	an	advocate	for	the	Alutiiq	people,	earning	their	
trust	and	bringing	villages	into	the	Russian	Orthodox	
Church.	
					“There’s	sort	of	a	spiritual	purity	to	the	missionary	
work	of	the	Orthodox	throughout	history,	but	particular-
ly	here	in	Alaska,”	said	Metropolitan	Tikhon,	the	Archip-
shop	of	Washington	and	leader	of	the	Orthodox	Church	
in	America.	“It’s	a	way	of	bringing	the	gospel	of	Jesus	
Christ	to	the	people	in	a	very	personal	way,	and	in	a	way	
that	doesn’t	destroy	the	integrity	of	their	local	culture	
and	life.”	
					Like	many	Alaska	Native	communities,	the	majority	of	
the	Alutiiq	people	are	still	Russian	Orthodox,	and	the	
church	continues	to	play	an	important	role	in	village	life	
throughout	the	state.	Alaska	Natives	from	across	the	re-
gion	are	among	those	that	make	the	journey	to	Spruce	
Island	each	year.	
					“Alaska	is	very	crucial	and	very	important	in	the	life	of	
the	Orthodox	Church	in	America,	because	it	is	historical-
ly	and	spiritually	the	source	of	the	Orthodox	faith	in	
America,”	Metropolitan	Tikhon	said	in	between	paper	
plates	of	salmon	during	the	pilgrimage	picnic	on	Spruce	
Island.	“It’s	really	from	here	that	the	Orthodox	faith	
spread	to	the	rest	of	North	America.”	

					Alaska	was	part	of	the	Russian	empire	until	the	United	
States	bought	the	territory	in	1867,	and	the	1971	Alaska	
Native	Claims	Settlement	Act	returned	Spruce	Island	to	
the	Alutiiq	people	of	Ouzinkie.	Today,	the	Orthodox	dio-
cese	of	Alaska	is	under	the	jurisdiction	of	the	Orthodox	
Church	in	America,	not	the	Russian	Orthodox	Church	out	
of	Moscow.	
					Since	he	became	a	canonized	saint	in	1970,	Father	
Herman	is	drawing	a	more	international	crowd	to	Kodi-
ak,	many	of	whom	come	to	take	part	in	the	Orthodox	
traditions	preserved	by	the	Alutiiq	people.	More	recently,	
Russians	are	making	the	journey.	
				Daria	Safronova-Simeonoff	was	one	of	them.	She	Sirst	
made	the	pilgrimage	to	Kodiak	Sive	years	ago,	moved	to	
the	island	shortly	thereafter,	and	now	teaches	at	the	
Russian	Orthodox	seminary	in	the	Sishing	town	of	
around	6,500	people.	
					“It’s	getting	more	popular	[among	Russians],”	
Safronova-Simeonoff	said.	“When	we	have	religious	spir-
itual	revival	in	Russia,	many	more	pilgrims	learn	about	
[Father	Herman],	and	they	come	here.”	
					Growing	up	in	the	atheist	Soviet	Union,	Safronova-
Simeonoff	never	learned	much	about	the	Russian	Ortho-
dox	church,	let	alone	it’s	Alaskan	saints.	
					“I	myself	grew	up	as	an	atheist,	but	you	come	here	and	
see	the	Native	people	who	still	go	to	church,	and	there	
are	villages	that	are	still	100	percent	Orthodox,”	she	said.	
“So,	as	I	like	to	say,	I	learned	to	be	Russian	Orthodox	
from	Native	people.	That	is	true.”	
The	journey	from	Russia	is	a	long	one	–	pilgrims	often	
have	to	Sly	all	the	way	around	the	world	to	get	to	Alaska.	
Politics	haven’t	stopped	them,	either,	Safronova-Sime-
onoff	said.	This	year,	Russians	and	Ukrainians	–	even	one	
from	the	war-town	Donetsk	region	–	made	the	journey.	
“Alaska	has	an	uninterrupted	tradition	in	Orthodox	
Christianity,”	Safronova-Simeonoff	said.	“What	was	lost	
in	Russia	was	retained	here.”	

Reprinted	from	“The	Guardian”	Nov.	2015

A Prayer for Our Parish Community and For All Those Looking for Jesus Christ … 

O Lord Jesus Christ, our God, You see our weaknesses and failures, and hear our prayers for guidance and strength. 
Turn our hearts, strengthen our trust, and deepen our understanding of Your promises. Assist us with Your Holy An-
gels in promoting Your Word. Strengthen us by the power of Your most holy, precious, and life-giving Cross. Send 
down upon us the grace of the Holy Spirit, and help us to reach those who search for You, that with loving kindness 
our parish family might be the place where they feel welcome and can find You.  

Look down also upon those throughout the world who are already catechumens and make them worthy in due time 
to be united to Your Holy, Catholic, and Apostolic Church, and number them with Your chosen flock.  

With open hearts and minds, may we prayerfully grow together, for You are the Helper of the weak, a merciful God, 
the Savior of all, and to You we ascribe glory, with Your Father, who is without beginning, and Your most holy, 
good, and life creating Spirit, now and ever and unto ages of ages. Amen.
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Preaching Christ in 
a World That 
Doesn’t Need God: 
Orthodox Christianity 
and Secularism

by Fr. Andrew Stephen Damick

Secularism	is	essentially	the	idea	that	
one	can	conceive	of	a	world	without	
God.	It	is	the	belief	in	an	autonomous	
order	existing	apart	from	the	divine	or-
der.	It	is	not	necessarily	a	denial	of	God’s	
existence,	by	the	way.	Such	outright	
atheism	has	never	been	that	attractive	
and	still	isn’t	even	for	the	West.	Rather,	
it	is	the	conception	of	a	world	without	
the	constant	presence	of	God	as	a	neces-
sary	inSluence	on	everything.	The	creat-
ed	world	is	seen	as	self-sustaining,	ca-
pable	of	existing	without	the	presence	of	
the	uncreated	God.	

Without	getting	too	deep	into	yet	anoth-
er	enormous	topic,	we	can	at	least	rec-
ognize	a	few	varieties	of	secularism.	One	
variety	is	the	deism	which	many	of	the	
founding	Fathers	of	American	em-
braced.	God	created	the	world,	but	He	
doesn’t	really	interact	with	it.	

There	is	an	atheistic	secularism,	as	well
—having	conceived	a	world	ordered	
without	God,	any	mention	of	Him	must	
be	expunged	from	the	public	order.	All	
public	policy	therefore	must	not	only	
not	favor	any	religion,	but	it	cannot	be	
inSluenced	by	it.	

There	is	also	a	kind	of	secularism	which	
divides	the	life	of	a	person	into	separate	
spheres.	There	is	a	sphere	for	God	and	
then	a	sphere	for	“common	sense,”	
everyday,	ordinary	sorts	of	activities.	
What	does	God	have	to	do	with	my	gro-
cery	shopping?	Is	He	interested	in	how	I	
cut	my	toenails?	If	most	of	life	is	really	
not	relevant	to	God	stuff,	then	it	makes	
sense	of	course	to	set	aside	only	one	
part	of	morning	per	week	for	God,	and	
let’s	not	make	it	too	long,	shall	we?	I	
have	everyday,	ordinary	things	to	get	to.	

This	division	actually	has	its	origins	in	
medieval	Catholic	theology.	Some	the-
ologians	who	followed	Thomas	Aquinas	
posited	“natural”	and	“supernatural”	
spheres	of	order	and	knowledge,	appre-
hended	respectively	through	reason	and	

faith.	While	some	emphasized	the	essen-
tial	union	between	the	two,	others	fo-
cused	more	on	their	sense	of	opposition.	
Thus,	rationality	without	the	direct	in-
Sluence	of	revelation	came	to	be	elevat-
ed	and	given	its	own	domain	of	inquiry.	

I	am	simplifying	things	here	consider-
ably,	but	I	hope	you	will	excuse	me	for	
that.	The	way	that	this	opposition	has	
come	down	to	us	is,	in	any	event,	also	
rather	simpliSied.	Is	it	not	true	that	most	
people	these	days	here	in	the	West	con-
sider	their	own	reason	the	primary	
ruler	for	their	lives?	They	may	not	be	
very	logical,	of	course,	but	the	percep-
tions	and	decisions	of	their	own	minds	
are	what	govern	day	to	day	living.	

The	idea	that	God	would	be	an	ordinary	
part	of	life,	or	even	that	life	itself	would	
be	fully	enveloped	in	the	divine	pres-
ence—these	are	not	the	norm	for	most	
people,	even	religious	people.	That	is	
why	they	“go	to	church”	for	an	“experi-
ence”	of	some	sort.	They	desire	to	have	a	
supernatural	moment	or	two	in	what	is	
otherwise	a	natural	life.	

We	ourselves	probably	function	this	way	
most	of	the	time.	We	ourselves	are	
products	of	our	time.	I	cannot	claim	that	
I	have	an	absolute	sense	of	the	presence	
of	God	here	at	this	very	moment.	I	feel	
that	I	have	to	go	looking	for	Him	or	do	
something	special	to	bring	Him	here.	
Our	default	way	of	functioning	is	as	
though	God	is	actually	absent.	And	most	
of	the	time,	we	do	not	feel	His	absence—
that	is,	we	do	not	miss	Him.	Rather,	most	
of	the	time,	we	just	go	about	our	lives	
without	any	sense	that	Someone	is	miss-
ing.	

Here	is	yet	another	way	that	any	sharp	
contrast	between	Orthodox	Christians	
and	the	West	is	collapsed.	We	ourselves	
have	become	secular,	even	if	we	have	a	

fervent	faith.	We	have	to	force	ourselves	
to	have	a	sense	of	God’s	presence	and	
inSluence.	So	if	secularism	may	be	iden-
tiSied	as	the	“Western	mindset,”	then	we	
have	it,	as	well.	It	is	a	very	real	struggle	
for	me,	and	I	imagine	that	it	may	be	for	
you,	too.	That	it	is	a	struggle	at	all	is	an	
indication	of	the	pervasiveness	of	the	
mindset	of	our	times,	whether	it	is	in	the	
West	or	in	the	East.	The	person	who	has	
a	constant	sense	of	God’s	presence	with	
him	is	a	rarity.	

We	may	be	tempted	here	to	try	to	Sight	
back	against	the	secular	mindset,	espe-
cially	the	secular	fundamentalism	that	
pervades	our	public	culture	and	tries	to	
expel	even	the	admission	of	a	divine	
order	from	public	view.	And	we	might	
think	that	Sighting	back	is	perhaps	best	
done	on	the	grounds	of	the	great	moral	
issues	raised	in	our	time.	What	is	mar-
riage?	What	is	a	person?	What	is	a	man?	
What	is	a	woman?	What	is	life?	

While	I	believe	that	we	need	to	teach	
clearly	what	we	believe	about	these	
things,	I	also	think	that	attempting	a	
frontal	assault	on	secularism	will	not	
actually	do	us	much	good.	We	tend	to	
rant	when	we	do	that,	to	come	off	as	
angry	and	condemning,	to	be	anything	
but	loving.	Why?	Because	we	often	turn	
our	ethics	into	ideology.	And	when	we	
embrace	ideology,	then	we	give	our-
selves	permission	to	hurt	other	people	
in	service	to	what	we	believe.	

So	we	have	to	be	wise	here,	to	address	
the	secular	mindset	not	as	an	enemy	but	
rather	as	a	pathology	of	the	human	per-
son.	Those	who	think	secularly—which	
includes	us!—are	not	our	enemies.	
Rather,	they	are	suffering	from	an	inva-
sive	mental	virus	which	infects	not	just	
the	mind	but	even	the	heart.	

A	doctor	will	tell	you	that	when	he	diag-
noses	and	treats	a	disease,	he	does	so	
not	just	in	terms	of	the	theoretical	form	
of	the	disease	but	of	the	actual	afSliction	
that	the	patient	has.	And	I	think	that	the	
Christian	response	to	secularism	these	
days	is	generally	not	in	terms	of	the	ac-
tual	afSliction	that	we	the	patients	are	
suffering	but	rather	in	terms	of	the	the-
oretical	form	of	the	disease.	What	do	I	
mean	by	that?	

We	tend	to	think	of	secularism	as	athe-
ism,	as	an	outright	attack	on	the	divine	
order.	But	most	people	with	a	secular	
mindset	are	not	atheists.	As	I	said,	we	
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usually	function	with	a	secular	mindset	
ourselves.	And	we	are	not	atheists.	The	
same	holds	true	for	the	vast	majority	of	
Americans.	Belief	in	God	co-exists	in	the	
minds	and	hearts	of	most	Americans	
along	with	their	secular	worldview.	We	
can	point	that	out	as	inconsistent	and	
contradictory,	and	of	course,	it	is.	But	
telling	people	that	they	just	have	to	
choose	between	secularism	and	God	is	
probably	not	going	to	get	us	much	of	
anywhere.	

So	what	do	we	do?	What	is	the	actual	
form	of	the	secularist	afSliction?	

The	secularism	most	Americans	believe	
in	has	actually	been	identiSied	as	a	form	
of	religion.	And	it’s	called	Moralistic	
Therapeutic	Deism.	The	term	is	the	in-
vention	of	sociologists	Christian	Smith	
and	Melinda	Lundquist	Denton,	and	
they	coined	it	to	describe	the	beliefs	of	
American	teenagers	in	their	2005	book	
Soul	Searching:	The	Religious	and	Spiri-
tual	Lives	of	American	Teenagers.

Although	Smith	and	Denton	were	talk-
ing	about	teenagers	ten	years	ago,	their	
description	of	Moralistic	Therapeutic	
Deism	is	apt	for	most	Americans	these	
days,	of	whatever	age	and	even	of	what-
ever	religious	afSiliation.	My	experience	
even	with	Orthodox	Christians	is	that	
they	largely	function	in	these	terms.	

So	what	is	this	belief	system?	What	does	
it	entail?	Smith	and	Denton	identiSied	
Sive	teachings	of	this	worldview:	

1	 A	god	exists	who	created	and	or-
dered	the	world	and	watches	over	
human	life	on	earth.	

2	 God	wants	people	to	be	good,	nice	
and	fair	to	each	other,	as	taught	in	
the	Bible	and	by	most	world	reli-
gions.	

3	 The	central	goal	of	life	is	to	be	happy	
and	to	feel	good	about	oneself.	

4	 God	does	not	need	to	be	particularly	
involved	in	one’s	life	except	when	
God	is	needed	to	solve	a	problem.	

5	 Good	people	go	to	heaven	when	they	
die.	

And	that’s	it.	That	is	the	secular	mindset	
that	most	Americans	have.	God	is	deSi-
nitely	out	there	for	them.	He	deSinitely	
wants	us	to	be	good.	But	the	point	of	life	
is	to	be	happy,	and	God	doesn’t	have	to	
come	into	the	picture	unless	there	is	a	
problem.	And	if	you’re	good,	then	you	
get	to	go	to	heaven	when	you	die.	

What	makes	it	possible	for	people	who	
actually	belong	to	churches	to	believe	
and	function	according	to	this	mindset	
of	Moralistic	Therapeutic	Deism	is	that	
its	teachings	(if	they	can	be	called	that
—there’s	no	ofSicial	teacher)	are	rough-
ly	similar	to	many	religions’	ethics	and	
general	cosmology.	

And	because	this	is	a	problem	both	for	
those	who	are	not	yet	part	of	the	Ortho-
dox	Church	and	for	those	who	are	al-
ready	part	of	our	Slocks,	if	we	learn	to	
address	this	worldview,	we	will	be	both	
evangelistic	and	also	strengthening	the	
people	whom	we	have	in	front	of	us.	So	
how	do	we	as	Orthodox	Christians	ad-
dress	this?	

The	problem	with	Moralistic	Therapeu-
tic	Deism	is	its	vague	non-speciSicity.	It	
believes	in	“God,”	a	god	who	wants	us	to	
be	“good,”	a	god	who	will	see	to	it	that	
we	get	to	go	to	“heaven”	when	we	die.	
This	is	all	very	general,	all	very	uncate-
chized	and	non-speciSic.	

But	we	Orthodox	Christians	do	not	be-
lieve	in	some	vague	“God”;	we	believe	in	
the	Father,	Son	and	Holy	Spirit,	the	God	
of	Abraham,	Isaac	and	Jacob.	We	believe	
in	the	incarnate	God-man	Jesus	Christ.	
We	believe	that	life	is	not	merely	about	
being	“good,”	not	even	merely	about	a	
speciSic	set	of	ethics,	but	about	cooper-
ating	with	divine	grace	so	that	we	might	
become	like	God.	We	do	not	believe	in	
“heaven”	as	a	vague,	“good	place”	re-
ward	for	the	ethical.	We	believe	in	union	
with	the	Holy	Trinity	in	Jesus	Christ,	a	
union	that	can	last	and	deepen	and	be-
come	more	intimate	and	powerful	unto	
the	ages	of	ages.	

We	also	believe	that	Jesus	Christ	is	
available,	touchable,	near	to	us,	ready	to	
relate	to	us	and	commune	with	us.	And	
we	believe	that	cooperating	with	that	
heals	us	and	brings	us	together,	curing	
our	sin	and	our	loneliness	and	isolation.	

In	short,	the	Orthodox	Church,	because	
it	has	never	dumbed	down	its	teachings,	
offers	something	that	breaks	through	
secularism,	including	the	speciSic	vari-
ant	ascendant	in	our	culture—Moralis-
tic	Therapeutic	Deism.	But	we	have	to	
teach	it,	and	we	have	to	teach	it	in	such	
a	way	that	it	communicates	the	close-
ness	and	reality	of	Christ.	

This	is	not	just	about	believing	a	list	of	
more	correct	things	about	God,	though.	

One	can	agree	to	these	ideas	and	still	be	
secular,	still	subscribe	to	Moralistic	
Therapeutic	Deism.	Rather,	the	point	is	
that	our	teaching	points	to	a	real	Some-
one	Whom	we	can	encounter.	And	we	
begin	by	naming	Him	with	the	Name	He	
Himself	has	placed	above	every	other	
name—Jesus	Christ.	

I	fear	that	much	of	the	time,	we	do	not	
actually	catechize	our	people,	being	
content	to	teach	them	piety	and	morali-
ty.	Here’s	how	you	do	this	pious	thing.	
And	don’t	have	sex	before	marriage	or	
do	drugs.	Those	are	perfectly	true	
things	to	teach,	but	if	we	do	not	have	an	
existential	encounter	with	the	Christ	
Who	has	commanded	these	things	and	
Who	commanded	them	for	speciSic	rea-
sons,	then	our	listeners	won’t	see	the	
point	in	them.	

Many	young	people	today	(and	many	
other	people,	too)	aren’t	drifting	away	
from	God	because	they	are	rebelling	
against	Him.	Rather,	they	are	drifting	
away	because	no	one	ever	introduced	
them	to	Him.	They	just	don’t	see	the	
point	in	going	to	church	or	being	moral	
or	church	authority,	because	they	
weren’t	directed	to	Jesus	Christ.	It’s	
hard	to	believe	in	and	worship	a	“God”	
whom	you	don’t	know.	

In	terms	of	its	encounter	with	the	secu-
larism	of	the	Western	mindset,	the	Or-
thodox	Church’s	mission	is	to	preach	
like	Paul	on	Mars	Hill.	Him	Whom	the	
secularists	around	us	and	even	we	our-
selves	worship	without	knowing—the	
Unknown	God—that	is	the	One	Whom	
we	proclaim.	

If	secularism	is	seeing	and	living	in	the	
world	as	though	it	were	autonomous	
and	without	the	presence	of	God,	then	
Christianity	is	the	key	to	introducing	
people	to	that	God	Whom	they	do	not	
know.	So	we	are	on	a	mission	to	intro-
duce	this	God	to	our	Slocks	and	to	those	
who	are	not	yet	of	this	fold.
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Parish activities... 
S.H.A.R.E.S. Cards: 
We are currently raising funds for 
the parish scholarship fund through 
the program by Save Mart and Food 
Maxx Supermarkets, which gives up to 3% of your 
purchases to our St. Peter Scholarship Fund. All you 
need to do is swipe your SHARES card before you 
pay for your groceries. SHARES cards are available in 
the narthex. For the 2nd quarter of 2014 we received 
$394.55.  Pick one up today and start shopping!

Parish Website:
Miss church one Sunday?  Did you know that we post 
the weekly bulletin on the web?  Simply go to 
www.stpeterfresno.com and view the bulletin at 
home.

Annual Thanksgiving Food Drive:
Parishioners are 
once again invited to 
participate in our 
annual Thanksgiv-
ing Food Drive for 

the Needy in preparation for the Holiday season. We 
will be collecting nonperishable food items. Start 
bringing your donations to church with you on
Sundays and drop it off in the social hall. The final 
day of collection will be on November 23 which is the 
Sunday before Thanksgiving, We also welcome cash 
donations towards turkeys, fresh produce etc. Food 
baskets will go to needy families in our local commu-
nity!

Big Breakfast Fundraiser recap: 
The 4, 5 and 6 grade Church School class would like 
to thank everyone who supported their fundraiser on 
October 4 for the Alaskan Orthodox Monasteries. 
They prepared a delicious breakfast of scrambled 
eggs, country potatoes, sausage, bacon and waffles.  
The students were able to raise a total of $1000.00! If 
you were not able to attend and would like to con-
tribute to this worthy cause please give your donation 
to their teachers Elizabeth Dobrinen or Ala Spolsdoff. 
The money raised will be divided between St. Nilus 
Skete and St. Michael Skete which are both near Kodi-
ak and Spruce Island.  Thank you and God bless you 
for your generosity!

M E S S E N G E R

International Orthodox Christian Charities Sunday — 
November 22! 

Tears come easily when Joseph, 13, describes his former life in Syria ... living 
in a nice house with his parents and two brothers in a quiet neighborhood, 
gathering after school with friends to play soccer or go for strawberry ice 
cream, his favorite. It's all gone now, and he knows he will never see it again. 

Joseph was only 9 when his family fled from the city of Hama to Lebanon at 
the start of Syria's civil war in 2011. They settled in the village of Kfarhazir, 
where his father now farms a small piece of land to sustain the family. Joseph 
has been able to continue his education with nearly 50 other Syrian refugee children 
at a local public school rehabilitated by IOCC. It is one of 61 Lebanese public schools in disrepair being renovated by IOCC 
to improve the learning environment for 18,500 Lebanese schoolchildren and their Syrian refugee classmates. 

Lebanon's limited education resources and an influx of thousands of Syrian refugee children has severely strained the coun-
try's ability to educate so many new students in its existing schools. IOCC is helping ease the strain on the school system's 
infrastructure with upgraded electrical systems and newly installed communal bathrooms, drinking fountains, windows, and 
doors. 

Joseph, a top student back in Syria, continues to work hard at mastering math and science so that he can keep moving to-
wards his dream of being an engineer one day. He believes that here, far from the dangers of war, he can see his dreams 
for the future come true. 

A special offering for IOCC will be taken at the Liturgy on Sunday, November 22 at St. Peter’s.  Plan to 
participate with your generous donation.  All funds collected will go towards IOCC’s efforts at rebuilding 
schools in Lebanon for the refugee children from war torn Syria!

http://www.stpeterfresno.com
http://www.stpeterfresno.com
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Team 1
November 1, 15 & 29
Braeden Epperson
Mason Epperson
Joseph Hart
Jonathan Crawford
Jeremy Crawford
Michael Work

Team 2
November 8 & 22
Luke Alsobrook
Caleb Alsobrook
Lance Vukajović
Nickolas Vukajlović
Josiah Alfaro
Justus Alfaro

October Altar Schedule:

M E S S E N G E R

Stewardship 2016 November	15th	is	Stewardship	Sunday	and	you	will	have	
the	opportunity	to	pledge	for	2016.		It	is	a	good	time	to	re-
@lect	upon	your	own	state	of	“appropriateness”	before	God.

Epistle Readers Schedule:

     November 1 Lazarus McAtee
     November 8 Joseph Alsobrook
     November 15 Jonathan Hart
     November 22 Lazarus McAtee
     November 29 Joseph Alsobrook

A REVIEW ON CHRISTIAN STEWARDSHIP
Stewardship means the careful, responsible management of re-
sources entrusted to one’s care — delegated authority to be prac-
ticed on behalf of the interests of another.  As Christians we believe 
that none of our words, actions, powers, resources are our own. 
God has given them to us. Stewardship in the church means re-
sponsibly working with God to manage our time, talent and trea-
sure for the purpose of turning our life toward God – and not our-
selves.  Unlike the “one talent steward” who buried his talent in 
the ground and did nothing with it, we are asked to willingly make 
a return to God for His investment in each of us.

Accountable for Our Parish
We will be called to account for the use of our God given 
gifts. One of our most important gifts – our parish -- has 
been entrusted to us not to keep but to care for, to minister 
from, to strengthen, and to preserve for future generations.

Building a Bright Future
When each of us is gone, future generations will be what 
remain of us and our parish. Given that we are seeing more 
babies and some younger families at church now, preparing 
for our future would seem to an important and pleasant 
task!

“How Much Should I Give?”
There are a variety of commonly used approaches for dis-
cerning what to give the church. Most have important spiri-
tual and practical flaws,

• ”Disposable Giving” puts the church last in line—
after ourselves. 

• “Averaged Budget Giving” treats everyone the same
—dividing our parish need by our numbers. 

• “Project Giving” often has us choosing what we 
support. This is, essentially, not really giving – but 
buying!

• “Comparative Giving” may result in a feeling of 
smug superiority toward others.

First Portion, Meaningful Giving
In our parish we have always attempted to emphasize one 
method: first portion, meaningful donations given joyfully, 
without conditions, and expressing a serious investment in 
our parish mission. First portion giving of a tenth of one’s 
income (a tithe) is taught by all Christians as being a scrip-
tural standard, established in the Old Testament and carried 
forward to the New Testament. Tithing is NOT a “Protestant 
thing” but rather a solid Orthodox Christian practice.

Moving Toward Tithing
Some members of our parish tithe. However not all can live 
up to the standard of tithing –at least not in one jump. Mov-
ing toward tithing as a goal is something that is a worthy 
target for us all. No matter the pace – it may take many years 
-- parishioners are encouraged to establish a personal stew-
ardship plan to move consistently to achieve or exceed a 
tithe.

Akathist of Thanksgiving at 1:00 p.m. on November 25   Akathist Hymn: Glory to God for All 
Things — This remarkable akathist was written in Russia by Metropolitan Tryphon, (Prince Boris Petrovich Turkestanov) 
not long before his death in 1934. That he was able to write such a moving and poetic hymn of praise in the conditions of 
those years, is a revelation not only of the depth of his spiritual vision, but of the Russian experience of faith that emerged 
in the 20th century. The akathist came to be known through Archpriest Gregory Petroff, who died in a Soviet prison camp 
in the 1940s.

Start your Thanksgiving Holiday by attending and participating in this beautiful prayer service!
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Parish Directory

Contact Information: 
Church Office: (559) 227-2840 
Church Hall:  (559) 227-5565 
FAX:  (559) 227-0501 
Email: stpeter@me.com 
Website: www.stpeterfresno.com 

Parish Clergy: 
V. Rev. George Gligich  (559) 696-7015

Protodeacon Brad Matthews (Retired) 

Choir Director: 
Peggy Matthews  (559) 960-2151


Worship Services: 

Saturday Vespers at 5:00 p.m.
Confessions on Saturdays after vespers or 
during the week by appointment.

Sunday Liturgy at 9:30 a.m.
Church School on Sundays from September 
through May following Holy Communion.

Weeknight Vespers at 
7:00 p.m.

Weekday Liturgy (Holy Days) 
at 9:00 a.m.

C A L E N D A R

Liturgy & Church School 

9:30 a.m.

Parish Council 12:30p

Liturgy & Church School 

9:30 a.m

Liturgy & Church School 

9:30 a.m.

Liturgy & Church School 

9:30 a.m.

No Vespers

No Vespers

No Vespers

No Vespers

Thanksgiving Akathist: 

Glory to God for All 

Things!      1:00 p.m.

Liturgy & Church School 

9:30 a.m.

Mothers’ Club 12:30p

Men's Club 6:00 p.m.

Sunday Monday Tuesday Wednesday Thursday Friday Saturday

30

282726252423

212019181716

14131211109

7654321

8

15

22

29

Stewardship 
Sunday

St. Demetrius

Archangel 
Michael

Last week of our Thanksgiving Food Drive!

ADVENT/ Nativity 
Fast begins!

Happy 
Thanksgiving!

St. Maathew Daylight	Savings	Time	
ends	on	November	1.	 	
Turn	clocks	back	one	
hour	on	Saturday	at	
bedtime!

IOCC Sunday

mailto:stpeter@me.com
http://www.stpeterfresno.com
mailto:stpeter@me.com
http://www.stpeterfresno.com
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Mothers’ Club Slava “Sveta Petka”
View more pictures from their Slava at www.stpeterfresno.com

http://www.stpeterfresno.com
http://www.stpeterfresno.com

